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Abstract: The present study analyses the Western heretical narratives dated to the 11—
12" centuries as performances representing the confrontation between a wise pious prelate
and a cunning impious heresiarch. It regards the entire texts of the narratives, including
obviously false evidences such as flying devils. The article shows that when the real move-
ment leaders were well known and respected, the texts depicted them as men acting under
the influence of fictional heresiarchs, miserable characters, medieval “others’, such as wom-
en, peasants and demons. The aim of introducing a fictional heresiarch character was to
construct a suitable opponent for a Catholic prelate who would prove the rightness of the
official Church doctrine in course of the debates. The real-life heresiarchs in the texts could

receive pejorative characteristics intended to degrade the entire movement and praise the
Roman Catholic Church.
Keywords: heresy, religious movements, performance, demons, medieval woman

In the Late Middle Ages, the golden age of the Inquisition against heretics, the
inquisitorial processes became a fixed ritual and as such acquired the estab-
lished order and roles. In the High Middle Ages, anti-heretical processes taking
place in an ecclesiastical court and described by a polemist or a chronicler could
be regarded rather as a performance, where all the roles are predetermined in
their mutual relations, but the actors retain a certain degree of freedom: a wise
bishop, a zealous crowd, a cunning heresiarch, his/her demonic adviser, and
confused, naive sectarians. Sometimes there is also God, who puts the finish-
ing touches. Revealing and analysing of such a scenario allow supposing that
sometimes some of its elements could be changed or falsely added to the story
to make it fit. In the present paper, there is a challenge of the known heresiarchs
for having these changes.

Although it was Peter the Venerable (c. 1092 —~1156) writing the first Cath-
olicantiheretical treatise,' there are many evidences of different heresies existing

Iogna-Prat 1998b.
171



THE CHURCH AND OTHERNESS

before this date. French, Italian, English, Hungarian and Holy Roman Empire’s
Catholic clerics, primarily monks, composed polemical treatises, historical
writings, sermons, chronicles, proceedings of synods, and private letters, during
the two centuries between the 1020s and the 1220s. This article studies forty
two cases related to twenty nine heretical events (see the Appendix), though
there are much more instances when the authors use the term “heresy”, but not
all of them are related to the religious dissent in the modern understanding of
the term.?

This article deals with the heresies that emerged in the Catholic society from
the millennium to 1183. The first date based on a famous The Five Books of the
Histories by Raoul Glaber (985-1047) which placed the earliest heresy around
971. Before this date, there were only a couple of mentions of charismatic
heterodox preachers (Claudius of Turin, Miget of Spain, Theuda of Mainz),’
whom the local Church authorities condemned but neither they nor their fol-
lowers faced severe persecutions. The intensity and extent of this campaign dif-
fered significantly from earlier and later persecutions (such as the anti-Arian in
the Western part of the Roman Empire), as those were not usually portrayed as
a full-scale Church disagreement or heresies, but rather as minor internal con-
flicts. The end date of 1183 marks the council in Arras, when the Archbishop of
Rheims discovered a new heresy that had no obvious ideological leader.*

There is no lack in the generalizing works about early heresies.> An En-
glish-speaking reader may find the English translations of the original Latin
texts in the comprehensive work by Wakefield and Evans. This book and alike
give profound and precise overview of social,” political and cultural® context
in which the heretical movements emerged. In the previous decades, scholars
advanced significantly in the analysis of true historical events, covered by the
hostile Catholic polemic. The purpose of such polemic was clearly established
by Grado Giovanni Merlo: that coercion to orthodoxy (namely the Catholic
faith) extends to creating frightening images of the heretics.” Dominique Iogna-
Prat showed how, through religious polemic, a persecuting society' realized its
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“structural necessity” in the diabolisation of “the other”"!

In the majority of cases analysed in this essay (23 from 42, see Appendix),
there is a precise heretic named, in 19 cases, he/she supposed to be a leader of
the movement, a heresiarch. The descriptions of these figure often had many
evidently mythical details, involving dark magic, collaboration with the de-
mons, night orgies and infanticide. These details, contemptuously named by
Anne Brenon ‘anecdotal and caricatural}'? systematically fall out of the re-
search’s scope. The polemic itself, as a method, also rarely has been in the focus
of scholarship as well."> Recent book by Michael D. Barbezat, Burning Bodies:
Commaunities, Eschatology, and the Punishment of Heresy in the Middle Ages,"
demonstrates a deeper understanding and appreciation of the anti-heretical po-
lemic, among other things, he claims that

“[T]ales of demonic inspiration, orgiastic nocturnal rituals, and ceremonial
cannibalism are obviously fallacious, but these shocking practices served as part
of a unified complex of ideas for the medieval authors who attributed them to
religious dissidents ... these z0poi themselves would remain important artifacts
of the past that should not be discarded”."

The first part of the present article follows a similar approach and investi-
gates symbolic figures of a peasant, a woman, and a demon, as typical medieval
“others”. I assume that the medieval polemists intentionally portrayed these so-
cially low-status individuals as the protagonists, in order to discredit a contro-
versial religious doctrine and deprive the movement of credibility in general.

Usually, medieval texts have several layers of understanding, they are full of
biblical allusions, moral allegories and different metaphors. It is safe to presume
that for a medieval reader aforementioned “shocking practices” were the reality.
At the same time, these details could have additional meanings of devaluating
heretics, the opponents of the Catholics. These narratives were written by cler-
ics, who saw themselves as social elites of the time. For examining social elites’
methods of protecting their power in complex writings that are rife with met-
aphors and analogies, I apply the tool of critical discourse analysis (CDA).'
Thus, I intend to expose the abusive and domineering behaviours that were fig-
uratively concealed in the texts.

The second part of the article analyses heretical narrative, especially in its
part dedicated to physical meeting of heretics with clergy, as a performance. “It
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focuses not on the cultural contexts of meaning or the idea of “culture as text,”
but on the practical dimension of the generation of cultural meanings and ex-
periences”."”

These techniques have been frequently used in works dealing with hagiog-
raphy that have demonstrated that the author carefully elaborated the figures
of protagonists, staged the extras of the play, the witnesses to the action, and
detailed the acts as happenings, separating the divine from the magical and
evil." Saints’ lives attested for both, the protagonists’ biographies and the wider
medieval mind-set. One may say the same may about the stories of their polar
opposites, the heretics.

The application of the CDA and performative approach widens the audi-
ence of the present scholarly text, making it interesting not only for the me-
dievalist, but also for the researchers of other types of polemics and ritualized
deeds. Following the logic of the CDA, one needs to detect the roles in the
performance, as a starting point, and compares their descriptions with the char-
acteristics of the “other”, developed by the society under study.

Inappropriate prophets

During the 11th and 12th century, the Church established a monopoly in the
spiritual sphere. Between the Gregorian Reform (c. 1050-80) and the appear-
ance of the works by Thomas Aquinas (1225 - 1274), the Church developed
and ascertained the Catholic doctrine. The preacher’s image was formulated
among the first: it should be an unmarried man, receiving the authorization
from clergy and totally obedient to the Roman Catholic Church."” All the other
characters became de facto irrelevant for a preacher. At the same time, an image
of undesirable persons came to fore: among them, there were some categories of
the population, regarded as inferior, incapable or even frightened — generally,
the “others” (See the Map) “On the level of concrete utterances, polemical dis-
courses make use of pre-existing cultural categories and hierarchies to disparage
or devalue opponents”* The very classification of an opponent as belonging to
one of those categories automatically proved his inability to carry God’s word.

A woman

A woman, as a foreigner, was the “other” of the Western Middle Ages.*' For
the first time in the studied period, she could be found as a wandering her-
esiarch in Orleans in 1022. There are five different versions of the heretical
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appearance in this story, that refers to several high-ranking Orleans prelates,
including Queen Constance’s confessor. After their heresy was discovered, they
were burn on the stake in presence of the royal couple and numerous clergy.

A version of the Orleans’ affair, narrated by Raoul Glaber, placed the respon-
sibility for the apostasy on a certain woman from Italy, who “seduced” whom-
ever she encountered.?> Glaber’s choice of words confirms Heinrich Fichtenau’s
proposition about the allusion to Eve and the snake,” the medieval writer uses
“seduction” instead of more common “deceiving’, thus, implying the actions,
similar to that of Eve.

During the Medieval period, women were called heresiarchs extremely rarely.
This fact could be explained either by rational or irrational reasons. Among the
rational ones, there is alack of education, the impossibility to occupy the position
of a Catholic priest, and a lesser general trust level towards women among the
public. The irrational ones stem from the latter issue: misogynistic clerics could
hardly imagine a weak woman as a head of a large movement. They followed
Augustine of Hippos words: “Do not think that heresies could have arisen from
a few beggarly little souls. Only great men have brought forth heresies” It was
less probable that a woman, as a secondary creature, had a great soul.

Despite the positive examples of apostolorum apostola Mary Magdalene and
other female saints acting as preachers in the early Christian times, for clergy
in the 11th and 12th centuries, the figure of a female preacher was associated
to the demonic powers. Her biblical equivalent was Jezebel — an impure queen
from the Old Testament and a satanic prophet from the New One.” As the fe-
male preachers, Jezebel also embodied “the type of human pride”?® As one may
see in the mural depiction of the Hell and its chef, Satanasso, commissioned
for the oratory of the Monastery delle Oblate di Santa Francesca Romana a Tor
de’ Specchi, the sin of vainglory was perceived as one of the worst. The pride
and vainglory were the main sins of heretics,” it means that even a mention of
a woman as an initiator of the religious movement had to be understood as an
allusion to the movement’s sinful nature.

Thus, the appearance of a woman as a heresiarch in the Church narratives
could reflect a conscious design disparaging the movement or attest for so sig-
nificant role of a woman that it was impossible to ignore.
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If the Orleans’ case exemplified the former tendency, the case of Italian
Monsfortis turns out to be an example of the latter one. There are two sources
discussing the appearance of heretics in an unlocalized fortress Monsfortis in
Lombardy: the description composed by the aforementioned Raoul Glaber®
and the Chronicle by Landulf the Senior (c. 1050 — c. 1110).” These two do not
have much in common, except for the name of the place and the central figure
of awoman. Raoul represented her as a healer accompanied by demons wearing
black, Landulf wrote that this fortress was ruled by a countess fallen into heresy.
It is unlikely that both authors wrote about the same woman. Landulf’s story
could be a reflection of a struggle for secular power between Aribert (or Herib-
ert), the Archbishop of Milan (between 970 and 980 — 1045) and the countess
of this fortress,* or just an imaginary story invented by Raoul, who was looking
for signs of the Apocalypses. However, the presence of a female figure in two
independent sources lets us suppose her real existence.

For the next 100 years, women disappeared from the heretical narratives,
just to come back as the most miserable believers later. The heretics immigrat-
ing to England in the 1160s were so weak and unsuccessful in their preaching
that they managed to convert “only one poor woman”?! Here the author used
the Latin word muliercula, the same as Apostle Paul in II Tim 3. In Septuagint,
it was applied not only in a diminutive sense but also in a neutral meaning to
emphasize her status as an object, not a subject. The idea is the same: the reli-
gious propaganda of newcomers was so unconvincing, and the people of En-
gland were so strong in their faith, that only a less-than-a-man person became
their victim. Peter Biller claims that the muliercula became not only a common
believer but a Cathar perfecta.’* It means that the author, William of Newburgh
(1136 - 1198)), did not conceal a presence of an English woman but did his
best to cover her real significance through the Biblical allusions.

The possibility for a woman to become a spiritual leader and skilled in
preaching was first recognized by William’s younger colleague, Ralph of Cog-
geshall (died after 1227) whose work did not focus on his homeland, England,
but narrated about the trial in Reims, taking place ¢. 1176-80.% It is also possi-
ble that Coggeshall’s choice was influenced by the general “blending of female
empowerment and bigotry” emerged in England in the 12 century.* With
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the appearance of Waldensianism, which “officially” allowed women to preach,
clerics openly attacked female preachers, without trying to hide their role.

A peasant

The otherness of heresiarchs could be demonstrated through their lower
economic status. “The nobility considered commoners as foreigners, and peas-
ants were little more than animals™? It was especially necessary in the cases
when the sect members’ status was very high. The history has multiple evidence
when people of a modest origin initiated grand movements, such as commonly
known example of devotio moderna. At the same time, it is highly unlikely that
the highest clergy would respectfully listen to the words of illiterate peasants,
as it was the case in Orleans’ trial.

The clerics from Orleans had the highest status amongall the discussed her-
esies. One of them was the confessor of the French Queen Constance. Adémar
de Chabannes (988/989 — 1034) said that they “were deceived by one peas-
ant”.*® Fichtenau claims this was an attempt “to debase the intellectual niveau of
the sect”” Moreover, it could also be the aforementioned polemical method of
the opponent’s depreciation, namely, presenting him as a member of the lowest
social strata.

Not all the heresiarchs have their social status mentioned. On the other
hand, heresiarchs’ peasant status was emphasized every time when the noble
audience was involved. Taking it into consideration, one may hypothesis that
the insertion of some peasant (negative) characters could disclose the real aims
of the narrative author, i.e. to discredit these exact nobles rather than to discuss
the heresy. Count John of Soissons listened to peasant Clement and his brother
Ebrard,*® this episode being added to other “great crimes” of the count.”” The
highly politically engaged Chronicle of Landulf,* narrating about Girard of
Monsfortis , hints that he could also have noble protectors.* This situation con-
trasts sharply to the social status of the Cathar believers, who were in strong
majority nobles, as Jean Duvernoy showed it. Gabrielle Zanella claims that the
equating of “weak/poor/dominated/exploited” to the “heretic” in the scholar-
ships was a heredity of the Marxist historiography overwhelmed by the modern
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heresiologists.” For the carly heresies, there are two possibilities: their leaders
had mostly humble origins, or the authors discussing the movements covered
the information about the noble believers. There are no mentions of any inde-
pendent noble heresiarch.

Since the population of Europe at the time was mostly rural, it is logical
that the majority of sectarians were peasants. In the eyes of the polemists, the
very fact of being an illiterate peasant could provide an explanation for the soul
weakness and readiness to listen to a heresiarch. One may find a confirmation
of this thesis in the writings of Peter the Venerable on the origin of the first
followers of Peter of Bruys:

‘I thought that the frozen Alps and the rocks covered with perpetual snow
had introduced barbarism to your inhabitants, and had created a people unlike
any other land, a land unlike any other; therefore, to the savages and the uned-
ucated, a dogma alien to man’s manners crept in’*

It was the first step in the alienation of the whole region of the Alps. Alpine
valleys in the perception of the royal courts of Europe were a wild place, difh-
cult to control.* As a result, ‘the feudal society, from the Late Middle Ages,
launched a social war against the mountain world, first in the name of a strug-
gle against heresy (Catharism and Waldensianism), and then against diaboli-
cal witcheraft’® This is a working model of othering through association: the
inhabitants of the mountain areas become the ‘others’ because they listened to
heretics, and yet, within the same loopback logic, the mountaineers are witches
because they are ‘others’

However, for being a prophet and formulating a new interpretation of the
Gospel at least some education was necessary. Adriaan Bredero working on
the case of heresiarch Henry challenges this argument. In his opinion, Henry
was illiterate, but the Church authorities depicted him as a monk because they
could not imagine a peasant preaching.*

The present-day scholarship does not hold sufficient information about the
social status of heretics in the 11th-12th centuries. However, every mention of
a peasant as a sectarian or a heresiarch should be treated not only as a historical
fact but also as an attempt to insult the undogmatic preachers. There is another
extreme of this religious polemic: a creation of a worthy opponent, the case
being discussed in the following chapter.
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A demon

During the first two centuries of the development of Western anti-heretical
storytelling, the devil played a decisive role in the arising of heretical ideas. I
will discuss this ad oculus, using the two first heretical stories by Raoul Glaber:
a chapter on the heretical madness of a French peasant Leutard” and another
one dedicated to heretical arrogance of an Italian cleric Vilgard.® These two
episodes could be fictional pairs to the stories about Orleans and Monsfortis;*
they are not confirmed by any other sources. Anyway, they are perfect as a mod-
el of the othering by the origin.

Leutard was homo plebeius (obviously pejorative definition), who was made
“insane” by “a great swarm of bees entered his body through his privates”. At
first sight, this is a beginning of a saint story, since bees were regarded as pos-
itive creations. “It is the purest and most virtuous of all animals”*° Bees were
often imagined as messengers of God: “This very specific imagery was used in
both the western and eastern churches to refer to the transmission of the Word
of God through earthly subjects”>' Nevertheless, here, the most important de-
tail is the reverse entrance of the bees, not appropriate for God’s commands. At
this point, it should have become clear to the reader that these are not bees at
all, but demons.

Vilgard was an educated man, not studying the Christian doctrine, the Gos-
pels or the Church Fathers, as Glaber contemptuously pointed out, but dedicat-
ed to the art of grammar, so beloved by Italians. His favourite poets were Virgil,
Horace, and Juvenal. The ambiguity of the situation lies in the general attitude
toward antique pagan philosophy and poetry: it was typical for even low-lev-
el church servants to be interested in the wisdom of Antiquity and strove to
demonstrate their erudition in. Pythagoras, Plato, Aristotle, Virgil, Cicero, and
Ovid were praised in the (Provencal) Bible Guiot.”* On the other hand, when
the demons came to Vilgard under the guise of his beloved authors, he was so
blinded by his fascination with the pagan culture that did not recognize the
satanic forces. Here I would like to highlight that only the presence of pagan
poets was not sufficient for demonstrating the depravity of the situation, the
demons were also mentioned directly.

Thus, the medieval authors represented the heretics as the complete op-
position to the Apostles whom the heretics themselves often pretended to

be.
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The majority of the stories with the demonic participation (8 out of 10) are
dated to the first half of the 11th century. Consequently, I could assume that,
since the early authors were not so habituated to dealing with contemporary
heretics and could not tolerate such high level of corruption in the Christian
society, they shifted the responsibility for the sin of heresy from the heretics to
the demon and/or Antichrist. The references to the demonic inspirations not
only contributed to the heretics alienation but also provided as an explanation
for “the real reason of their fall” - the diabolical intrigues. At the same time,
this explanatory method served to disparage the significance of the heresiarchs’
own initiative. They were depicted not as the “great souls” of Augustin’s writ-
ings or the founders of great monuments but as weak followers of the Devil.

Thus, the scenario of heretical story must have an absolutely negative per-
sonages, the heretics. If the heretics themselves did not look bad enough, the
scenario presented their disgusting believes and acts as performed under poi-
soning influence of “others” On the other side of this spiritual conflict, the Ro-
man Catholic Church and its representatives, prelates, stood ready to defend

the pure faith.

The pair of a wise bishop / an erroneous heresiarch

Guy Lobrichon in his article Arras 1025, ou le vrai procés d'une fausse accusa-
tion™ claims that the entire Arras heresy was an invention to glorify the bishop
of Cambrai Gerard. This fact can have far-reaching implications for the analysis
of anti-heretical processes. In the majority of cases where a named bishop/arch-
bishop was involved into some parts of an anti-heretical trial (19 cases), one
can find a heresiarch also being referenced with his name (18 cases). Presenting
the anti-heretical controversy as a “duel” between a certain heresiarch and a
certain prelate has been a rule until 1143, when “new heretics” were burned.
The explanation for such fact can be found in the Sigeberti Continuatio Aqui-
cinctina, the report from the Council in Reims dated to 1183: it discovered
that the heretics were not gathered under the leadership of any heresiarch.>*
Before the mid-12th century, heresies were imagined as groups with the con-
crete leadership (heritage of the Ancient authors). The Cathars movement (or
what clerics named so) did not match this template. The controversy “a prelate
vs a founder of the movement” has changed to “a prelate vs a representative of
the movement”.

Moreover, the presence of such stable template before 1143 leads to a ques-
tion: was a heresiarch’s figure always real, or was it just an addition to match the
prelate’s figure? This argument does not lead to the speculations concerning the
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falsification of the entire movement, but rather to the validity of the heresiarch
figure. For example, it could more realistic to imagine the trials in the terms of
the aforementioned affair in Arras in 1025: Acta Synodi Atrebatensis described
adispute between Gerard I, bishop of Arras-Cambrai, and some illiterate here-
tics, who do not even understand Latin.”> Could the victory against such a mis-
erable enemy glorify the bishop? A much more worthy opponent was an Italian
Gundulf, who pretended to be an editor of the Gospel and had the power to
send people to preach as Jesus Christ sent the Apostles. Turning his followers to
the Catholic Church seems to bring more honours.

“The most erudite Gebuin” converted to the Catholic faith people who
firstly follow mad Leutard, inspired by demons (supernatural power) under the
image of bees.> There is no consensus among the scholars on the personality of
this Leutard. Malcolm Lambert considers that “he was an isolated rural fanatic,
that he had been affected by fragments of Bogomil belief, or was a victim of
ergotism, the symptoms of which may include the sensation of burning in the
genitals”?” Brian Stock saw him as an illiterate prophet trying to base his ser-
mon on a literal understanding of the Bible.”® Tullio Panaro and Luigi Pruneti
claim that he could, in fact, read.” Fichtenau suggests that he could be a repre-
sentative of a large movement.®’ In the light of a vision of an anti-heretical trial
as a roe-play, Leutard could be a personification of a no-name peasant heretical
movement that bothered the Church and the nobles, since this Leutard pro-
tested against paying the tithes. The article is not looking closely to the social
background of heresy, but “it is worth remembering that traditionally bishops
had been rich men in their own right, from prominent families with private
lands.”*! Evidently, in this case the Gebuins’ “moral victory” and Leutard’s sui-
cide would not stop the popular discontent.

In the same situation was Girard from Monsfortis, who bore the responsi-
bility for the doctrine of the sect. His evaluations are even more controversial,
stretching from “reasonably erudite”,* “particularly erudite, and seems to have
had the benefit of a good religious education”® to “the naive and not highly ed-
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ucated”.* I suppose that he could be depicted as a suitable opponent to Aribert,
Archbishop of Milan, instead of the aforementioned female heresiarch, as there
was nothing honourable into arguing on the matters of faith with a woman (in
the eyes of clerics).

All these examples showed the prelates as winners regardless of the reality of
their heretical opponents. However, they are not depicted as “those who kept
their land pure from any disbelief” (a more positive portrait of a cleric) and,
consequently, the heretical narratives became an indirect confirmation for the
existence of heterodoxy.

The additional goal of the anti-heretical stories could be formulated as “to
extol the victory of the Roman Catholic prelate on an unjust but still worthy
opponent’.

Conclusion

Medieval Catholic authors in their heretical narratives created a perfect image
of a great battle between the forces of Good (the Roman Catholic Church and
its clergy) and Evil (heretics). The problem was that, unlike to the strangers,
the enemies from the outside, heretics were the inner enemies, who looked and
often acted similarly to the Catholics. To stress their otherness, it was neces-
sary to add some pejorative definitions to their portrait. Evil characters, such as
women, illiterate peasants and even demons, shown as a source of inspirations,
disparaged an entire movement.

Before the mid-12th century, the controversy between the Roman Catholic
Church and the religious dissidents was depicted as the personal debate be-
tween a prelate and a heresiarch-founder of a movement. It is safe to presume
that the figure of this heresiarch could be fictional and the Catholic authors
used it to show case the heretical doctrine as erroneous through a dialogue,
glorifying the Catholic part. After this time, such debates became imperson-
al, because the Cathars, as the clergy saw these heretics, had neither a modern
founder nor leader, so the Church had to fight against isolated heresiarchs. This
fragmentation made it impossible to destroy heresy with a single blow.

Here a conclusion could be drowned that early authors preferred to rep-
resent Church dissidents as small isolated groups because, after a victory over
one of them, it was possible to declare the general victory of orthodoxy, at least
in one bishopric. The spread of the Cathar and Waldensian movements made
such a declaration impossible. This fact leads to a following research question:
are early movements in fact so small and disconnected as the official Church

propagandized them?

Braid, The Heretics at Monforte.
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Cases that are presumably related to the same event are heavily outlined. The
most doubtful correlation is between the information in the Annales Brunwila-

66 Raoul Glaber, Lib. II, Cap. XIL

Raoul Glaber, Lib. IT Cap. XI.
Adémar de Chabannes 1897, I11:49.
Adémar de Chabannes 1897, I11:59.
Cartulaire de [Abbaye de Saint-Pére de Chartres 1840, 108-15.
André de Fleury 1969, 180-83.
Raoul Glaber, Lib. III, Cap. VIIIL.
André de Fleury 1969, 96-103.

PL 142:1271-12.

Callahan 2014, 226.

Raoul Glaber, Lib. IV, Cap. II.

MGH SS VIII Liber I1:27.

CC CM 49:51-137.

MGS SS VII:226-27.

Lobrichon 1987, 441-3.

MGH SS V:130.

MGH SS VII:43-4.

PL 156:951-3.

Actus Pontificum Cenomannis in Urbe Degentium 1901, 437-8.
MGH SS VI:449.

MGH SS VIII:193.

MGH SS XVI:711.

Marténe & Durand 1724, col. 776-8.
MGH SS X1V:244.

CC CM 10: 4-6.

MGH SS XVI:727.

MGH SS XVI1:727.

PL 182:677-80.

PL 182:677-80.

Legendre 2000, 70-2.

PL 195:13-8.

67
68
69
70
71
72
73
74
75
76
77
78
79
80
81
82
83
84
85
86
87
88
89
90
91
92
93
94
95
96

192



Aliaksandra Valodzina

renses and that given by Ebervin of Steinfeld — it is possible that the latter case

dates back to 1147/48 and is unrelated to the former.!
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