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Abstract: Based on the 16th century polemical texts from the territory of the East Slavic
lands, the author draws attention to the discourse of non-violence of the scribes, who, how-
ever, wrote about other methods of combating heretics. The leading role in the confronta-
tion with unofficial teachings is occupied by the denunciation of heretics and attempts to
return them to the Church. But, the positive reaction of Orthodox authors to the European
Inquisition is considered. But in fact, the authors did not call for the use of such practices
in Orthodox lands but spoke about the otherness of their religious culture. Despite the
need to combat the reformation teachings, the Orthodox Church began to look for sources
of opposition not in the forcible liquidation of heretics, but in attempts to strengthen it
internally, which shows the peculiarities of the development of the Orthodox Church in
the late Middle Ages.
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Polemical texts have been one of the most important genres of Orthodox
Church literature for a long time. On the basis of this corpus of works, a whole
system of self-identification of an Orthodox person was built, who began to re-
alize his cultural difference from Catholics (“Latins”). But a new challenge for
the East Slavic scribes in the 16th century were heretical doctrines that spread
throughout Eastern Europe (some of which were directly related to the Refor-
mation, while others were rather original) became a major threat to the author-
ity of the church in Eastern Slavic society.

It is obvious that the church faced the task of opposing these heretical move-
ments, which received popular support. This problem was especially acute
within the Kiev Metropolis in the second half of the 16th century, where ref-
ormation ideas began to actively penetrate the Orthodox population, large he-
retical circles arose, heretical and Protestant literature appeared.! However, in
the Orthodox culture of the Eastern Slavic lands, no church institution similar
to the Western European Inquisition has been formed. In such a situation the

See: Podokshin 1970; Dmitriev 1990; Chuba 2002; Zema 2020.
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question is arising about the methods of countering the Orthodox Church to
heretics in the 16th century. To answer it, it is necessary first of all to pay atten-
tion to the attitude of the Orthodox scribes themselves to reports about the
fight against heretics in Europe, as well as to identify alternative methods of
opposing freethinkers.

“Inquisition” in the Grand duchy of Moscow
in the late 15th - early 16* centuries.

First of all, attention should be paid to the first mention of the Inquisition in
Old Russian literature at the the 15th — 16th centuries — “Speeches of the Em-
peror’s Ambassador”, dated 1490. This text, created in the entourage of Arch-
bishop Gennady of Novgorod, tells (from the words of Ambassador Giorgio
della Torre) to a potential Russian reader about the persecution of heretics in
Spain during the reign of Maximilian I.> The text was created in order to prove
the need to combat the heresy of the “Judaizers”. The text says that the Span-
ish king “c manunbiMu 6uckoyn[bi] Toro Anxa 0OBICKHBATH ... Ad UX Ka3HUAU
MHOTBIMH Ka3HMH M MHOTBIMU paHamu Aa u coxxran.”” This text clearly express-
es the attitude of the Orthodox scribe to inquisitorial activity: “a caaBa aeu n
XBaAa TOTO LIITAHCKOTO KOPOASI ITOIIAQ IO BCHM 3¢MASIM IO AATHHBCKOU BbpE,
YTO Ha AMXHX Kpbrko cTout.”*

One of Gennady’s letters to Metropolitan Zosima speaks about the posi-
tive attitude of the Archbishop of Novgorod to the Spanish Inquisition:
“AHo Pps3OBee 1O CBOCH Bepe KaKOBY KpernocTh Aepxkar. CKasblBaa MH IIOCOA
L1ecapeB MPO LITAHCKOTO KOPOASI, KaK OH CBOIO 04HMCTHA 3eMAw.” In addition,
Gennady urged the Metropolitan to prove to Grand Duke Ivan III the need
to hold similar European trials of heretics in Moscow: “K 1s1 651, rocriopuse,
BEAMKOMY KHS3I0 O TOM IIPUCTONHO TOBOPHA, HE TOKMO CIIACCHUA PAAH €TO, HO
ML 9TH AASI TOCYAAPS BEAUKOTO KHs351.

These sympathies of a major church figure were soon put into practice. In
1490, thanks to the efforts of Archbishop Gennady, a church council was con-
vened in Moscow, the purpose of which was to condemn the heresy of the “Juda-
izers.” Based on the evidence gathered by Gennady, 9 people were found guilty
of falling away from Orthodoxy and following heresy, the essence of which was

Sedelnikov 1932, p. 51.
Sedelnikov 1932, p. 49.
Sedelnikov 1932, p. 50.
Kazakova 1955, p. 378.
Kazakova 1955, p. 378.
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following Jewish traditions, as well as iconoclasm.” Those convicted of heresy
were sent to Novgorod for public punishment with a whip, but Archbishop
Gennady additionally subjected the heretics to public ridicule: before entering
Novgorod, the heretics were mounted on horses backwards, their clothes were
turned inside out, and birch bark helmets and straw wreaths were put on their
heads; the inscription on it was “Ce ectb caranuno Bounsctso” (“This is Satan’s
army”)%.

However, the struggle against the heretical movement of “Judaizers” did
not end there. The fact is that even after the Council of 1490, an influential
group of heretics remained in Moscow, which even had support at the court of
Grand Duke Ivan III. In 1502, Joseph Volotsky joined the process of fighting
the “Judaizers,” who soon became the leader of the fight against heretics: for
this purpose, he created an extensive set of anti-heretical writings (the Epistles
of Joseph Volotsky and the Book on Heretics), which became the main polem-
ical tool in the fight against them.” In 1504 another council was convened in
Moscow, the purpose of which was the second condemnation of heretics, the
result of which was not only their excommunication from the church, but also
physical reprisals: most of the heretics were burned in cages, one of the leaders,
Nekras Rukavov, had his tongue torn out before burning; and only a few were
imprisoned in monasteries."

Is it possible to say that the anti-Heretical processes of 1490 and 1504 be-
came the first precedents of “inquisitorial” processes in the East Slavic lands?
Despite the typological similarity of the process of the Council of 1504 with
the methods of the Catholic Inquisition, the answer is not so clear. Of course,
it should be recognized that the main reference point for the opponents of
heresy — Archbishop Gennady and Joseph Volotsky — was the example from
Spain: this is evidenced by the messages of Archbishop Gennady, which direct-
ly praise the practices of the Spanish Inquisition. However, Gennady not only
sees a reference point in the Western example, but also directly borrows some
models of denunciation of heretics (the use of similar terminology in relation
to heresy, the similarity of the condemnation of heretics in Novgorod with the
autodafe).!! However, it should be borne in mind that the Council of 1504 had
the closest connection with the council of 1503, at which the issue of church
land ownership was discussed: Ivan IIT pursued the goal of seizing vast lands
from the church and transferring it to state ownership, which was not crowned
7
8
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Alckseev 2012, pp. 422—423; Manohin 2021, p. 426.
Kazakova 1955, p. 472.

Alekseev 2012, p. 438.

Kazakova 1955, pp. 216-217; Alekseev 2012, pp. 439—-440.
Zelenina 2008, pp. 118-124.
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with success due to the opposition of authoritative church hierarchs.'* In addi-
tion, the political overthrow of the patrons of the Moscow group of heretics -
Elena Voloshanka, the wife of the son of Ivan III, and Dmitry, the grandson of
Ivan III, who claimed the Moscow throne, also belongs to this time.'* Based on
this, it can be said that the process against heretics was not only religious, but
also political in nature, which later led to a close political union of church and
state in Russia.'

A different character is also found in the humiliation of heretics in Novgorod
in 1490. In fact, the heretical procession, which was initiated by Archbishop
Gennady, is a method of ridiculing the participants of this action, which is why
their position in society was overthrown. It is also impossible to talk about bor-
rowing this “rite” from European culture: turning the situation of people in-
side out for the purpose of ridiculing them had quite ancient Russian roots. It
turns out that during this process Gennady acted in accordance with the local
laughing tradition, without borrowing special inquisitorial practices related to
autodafe.”

In addition, Soviet and Russian researchers have repeatedly drawn attention
to the rejection by Orthodox society of the massacre of heretics in 1504. In a
polemic with the position of Joseph Volotsky on the issue of opposing heretics,
the “non-possessors,” followers of Nil of Sora, who accused their opponent of
cruelty, calling for mercy for repentant apostates. Such opposition led to the
fact that Joseph Volotsky compiled a special, 13th “word” for “The Enlight-
ener’, where he argued for the physical destruction of heretics and apostates'.
So, it can be found that the methods used in the fight against heretics-Judaizers
methods similar to “inquisitorial” methods did not become a typical phenome-
non in Moscow Russia, but, on the contrary, did not have unambiguous support
among Orthodox hierarchs (this is especially evident on the eve of the Council
of 1490 and after the Council of 1504), and, moreover, they led to the forma-
tion of a different, more humane attitude towards heretics. The actual use of
execution against “Judaizers” was caused, firstly, by the involvement of heretics
in the political struggle within the Moscow state; secondly, the radicality of the
main opponents of the heretics — Archbishop Gennady and Joseph Volotsky
— in an effort to suppress the anti-church movement; and, thirdly, in broadcast-
ing the “Inquisition culture” from abroad through ambassador of Maximilian
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[, which was expressed in the acquaintance of the Orthodox Church with the
history of opposition to dissent in Spain."”

Attitude to the Inquisition in the 1560s
in the Kiev Metropolis.

The above information about the attitude of Orthodox church leaders to the
Inquisition is unique, but not isolated. Surprisingly, after the defeat of the her-
esy in Moscow in 1504, there are no reports of any inquisitorial processes in
Europe in the book culture of the Eastern Slavs. Its next mention dates back
to the middle of the 16th century and is an independent account of a specific
antiheretic process. The next mention in the Russian literature of inquisition
trials is found in an anonymous polemical work against the “husses” (“rycsr”),
heretics who were probably associated with the Hussites, but were not their
direct successors. In this text of the mid-1560s originating from Podolia, the
teaching of heretics is described and denounced in great detail, as well as their
brief history related to Jan Huss is given.'®

According to this text, there once lived an orphan Gus Ionish, who had been
herding geese since childhood. But one day he was noticed by a certain Latin
philosopher (called “didascaly’, i.e. “teacher”), who took pity on seeing a poor
orphan shepherd, and sheltered him, starting to teach literacy, and then philos-
ophy. Soon the young man grew up, becoming the same educated philosopher.
The future heresiarch received the name “Gus Ionish” from the author of the
legend as an indication of the “profession” of the former goose shepherd.

Later, didaskal gave his student the keys to his entire estate, allowing him
to dispose of everything except one chest, forbidding Gus to look into it. Then
Gus Ionish “fell into reflection” that the teacher was like a father to him, and he
was like a son to him; therefore, Gus wanted to have access to the entire didas-
kal estate. One day the latter left the estate, and Gus Ionysh, taking advantage
of the situation, made a wax cast of the key to the forbidden chest and made a
copy from the blacksmith. Unbeknownst to his teacher, the student opened
a drawer and found in it books of the Old Testament written in Latin. After
reading the contents of the books, Huss Ionish fell into meditation, thinking
over the words “Listen, Israel: The Lord our God is one” (Deut. 6:4) and “Do
not make yourself an idol and no image of what is in heaven above, and what
is on the earth below, and what is in the water below the earth; do not worship
them or serve them” (Exodus 20:4-5).

17" Mikelis 2021, pp. 150151, 156

8 About them see: Begunov 1996; Dmitriev 2003; Zema 2003.
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After that, Gus Ionish escaped from the didascal to Prague, where he began
to teach heresy. After a while, Gus in the Czech Kingdom began to teach the
people, recalling the commandment about the non-creation of “idols” given by
God to Moses. The whole of Prague was “seduced” by these ideas: the inhabi-
tants rebelled and began to break icons. This was soon heard by the Sigismund
I, who, having gathered troops, tried three times to defeat the heretics. Only for
the third time the king’s soldiers were able to defeat the rebels. Gus Ionych and
other leaders of the heretics were captured and burned®.

The legend ends with the fact that to this day, when the Latins catch some-
one from the “husses”, they do not teach them the texts of Scripture, but torture
and burn them as heretics: :

“Aa u cin cxt chmst onomoy Xwes HMoubio u nobbkaaeMu coyr 3a cBon
CpCCb, U orT CTana HPO“IH/IM AATHHOM AQ MX HC CBXOKIOT OTHCM, ITOHC)KC AATHHH,
HUTAb 06psiLAT 6OyAM KOEro rxca, He ucTs3aioT ero I lucaniem, Bb uto Bbpxer,
SIKOJ>KE MBI, XpI/ICTbﬂHC, Chb CBﬂTbIM HI/IcaH.l.eM XOICM HUX HO6/Y\AI/ITI/I u O6PQTI/ITI/I
KO HOAC3HOMOy " HC 6A33HOM0y HOyTI/I, Hy TOy ux HpCAQ.AﬂT OI'HIO, U OTHEM
HUX CTA32I0T U UccxkInaoT, a He Berxum u Hosbim Ilucaniem, sixoxe mor. 1
noucreHHb AO6PC TBOpﬂT AATUHU, U YTO HOTP€60yCT 6A’I)IH9.3 UCTsI3aHIa U Hpﬂ
Ch TAaKOBbBIMHU HpCAIuCHI)IMI/I YCAOBCIH, HOAO6HO K€ SIKOJKE 6'hCHOMOy HCOy. ErAa

ke BUAMILY ero ObcHoyommacs, oy0iT ero, Aa He MPOYIiU CIIOTaHUT 6oAmmaa cux

AMKOBaHIa U 17bAGB 2.

In this fragment, attention is drawn to the anonymous author’s attitude to
the Inquisition process — he directly approves of the practice of persecution and
burning of apostates from the faith, noting, however, that such activity is pecu-
liar to Catholics. Speaking about the Orthodox tradition of fighting heretics,
the polemicist focuses on the practice of denouncing and teaching heretics, the
purpose of which is to return them to the bosom of the official church (“msl,
XpUCThsiHE, ¢b CBsAThIM [Tucaniem xomeM UX MOORIUTA U OOPATUTH KO
MOJIC3HOMOY M HE 0J1a3HOMOY TIOyTH”).

In fact, the polemicist himself answers the question of why the practice of
persecuting heretics and condemning them in specialized church courts has
not developed in the Orthodox tradition. However, how can the information
about nonviolent opposition to heretics in the texts be correlated with real
church practice?

Orthodox struggle against heretics in the East Slavic lands.

The existence in the East Slavic polemical texts of the 16th century of the idea
of a nonviolent struggle against heretics leads to a logical question: what, in this

19 Begunov 1996, pp. 365-366.

Begunov 1996, p. 366.
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case, were the measures taken by church leaders against heretics? In my opin-
ion, the answer to this question should be sought in educational texts created
as an answer to the manifestation of heretical thought. It should be noted that
for the Orthodox East Slavic tradition in the Middle Ages there was no mod-
el of church processes against heretics — Byzantium did not develop its own
clear system of anti-heretical processes. At the same time, the main goal of the
controversy with heretics in Byzantium was their persuasion and return to the
bosom of official teaching. In addition, it was in Byzantium that the idea of the
rejection of the death penalty as a way of punishing misdemeanors was formed,
which was also reflected in the anti-heretical activities of Russian Orthodox
figures.”!

Turning to the history of countering the “Judaizers» in the late 15th — early
16th centuries, one cannot ignore the fact that it was for these purposes that
the so-called “Gennady Bible» was created, which became the first complete
translation into Church Slavonic of the Old and New Testaments. As noted
by Ya.S. Lurie, one of the translations of the texts of the Bible was, firstly, the
desire to oppose the official Church Slavonic text of the Bible to heretics, which
would become a source of proof of the fallacy of heretics when relying on sacred
texts. Secondly, according to some sources, the “Judaizers” had their own trans-
lations of individual books of the Old Testament, which were absent from the
corpus of texts of the official church.” In addition, the controversy that arose
around the church council of 1504 about the attitude towards heretics also led
to the replenishment of the corpus of polemical and preaching texts, which is
undoubtedly a manifestation of the nonviolent struggle of the Orthodox with
heretics.

Turning to the experience of the Kiev Metropolis in the middle of the 16th
century, it should be noted that in this region, one of the main opponents of
heretical movements, whose number was quite large, was the elder Artemy,
who created a large complex of polemical messages aimed at condemning the
new teachings.” However, in these texts, the author’s position is extremely in-
dicative — beingan ardent opponent of these heresies (he called them “Luthor
teachers,” which is a collective name for any heretical movements that Artemy
compared with the Reformation, although they differed from the teachings
of Martin Luther and Jean Calvin) — Artemy, like an anonymous polemi-
cist author, wrote: “He TOA0GaETh K€ AUBUTHCS HAMB O HEBBKCTBYIOIIUXD U
326AYKALIMXD, HO T1A9€ MOAMTHCS O HUX. >
21
22
23

24 Mocaanns crapna Artemija 1878, p. 1273.

Medvedev 1992, pp. 60-61; Roach 2012, p. 154.
Luriev 1960, pp. 271-283.
About him see: Vilinskiy 1906; Dmitriev 1999; Zhurov 2021; Dmitriev 2022.
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Artemy’s active polemical activity can be explained by his desire to convince
heretics of the wrongness of their judgments. Moreover, in one of the letters
he directly spoke about his desire to return the apostate monk to the bosom
of the Orthodox Church®, which once again proves that the peculiarity of the
anti-heretical activity of the Orthodox Church is its preaching orientation, de-
nying the need for physical influence.

In addition, it should be assumed that the book publishing activity has be-
come the main tool of the fight against heretics within the Kiev Metropolisr.
Numerous printing houses established in the second half of the 16th century
in this region aimed not only at “educating” the population and increasing the
number of copies of the Bible translation; but also, first of all, the dissemination
of official church literature, which was to become the main tool in the fight
against heretical preaching®.
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