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Abstract: The article aims to examine the Catholic perspective on two major Eastern

Christian commaunities of Genoese Caffa, Grecks and Armenians. The study involves an

image of Non-Catholics provided by popes, missionaries and Genoese officials as well as
their legal status and everyday practice.

During the 13" and 14" centuries, Eastern Christians were considered as a threat for
Catholic preachers, unless they converted to the union with Rome. Genoese government,

however, tolerated mixed marriages due to the lack of population and even encouraged
them in the 15" century.

After the Council of Ferrara-Flovence, Armenian and Greek bishops gained the right of
court over their flock, which would be challenged by Latin bishops and Genoese authori-

ties. The Genoese preferred not to intervene in the two communities, not to visit Armenian

and Greek churches officially, and the expression of “heretics and schismatics” remained an

easy way to mark all the Eastern Christians.

Keywords: Genoese colonies, Church union, religious communities, Council of Ferr-

ara-Florence, Eastern Christianity.

During the two centuries, from the 1270s to 1470s, Genoese Caffa would at-
tract settlers from all the regions of Europe, Middle East and Great Steppe,
providing space for close economic and cultural contacts.! Since the times of
ancient colonisation, Greeks were the local people of seaside towns of Crimea
not excluding Caffa where existed the ancient church of Holiest Mother of
God (Theotocos of the Latin sources). Armenians came to Crimea due to sev-
eral waves of migrations from Caucasus and Cilicia, and settled down in Caffa
at the beginning of the 14™ century. The status of Non-Catholic Christians

Among the vast amount of bibliography dedicated to the multicultural landscape of Caf-
fa and ethnic communities within the city, see first: Starokadomskaia 1958; Balard 1978,
p. 229-354; Balard 1987; Emanov 1991. Emanov 2022; Karpov 1993; Ponomarev 2000;
Khvalkov 2015, pp. 204-335.

Osipian 2015, pp. 350-351. Only one Armenian is mentioned in the deeds of Lamberto
di Sambuceto in 1289-1290: Balard 1978, p. 284.
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compared with the Latins was ambiguous: they were, on the one hand, closer
than Muslims and polytheists but, on the other, were considered as misguided,
heretics and schismatics.

This paper was designed to examine the attitude of Caffa’s Catholics to
Greek Orthodox and Oriental Christians of the city, taking into account such
cases when religious identity mattered. The range of issues includes preaching
and cult; church structure and titles; demographic and economic policies of
the Genoese authorities; legal status of the Eastern clergy. We may raise the
question to what extent Western perspective on Eastern® Christians changed
(if changed) after the Union of Ferrara-Florence was signed, both at official and
day-to-day level. I would like to focus not only on the image of the Other in
written sources but also on legal practices and everyday life.

The Catholics whose perspective is to be studied — that part of them who
have left a mark in our sources — are represented by two groups, clergy and Gen-
oese secular power. Unfortunately, only the two last bishops of Caffa, Giaco-
mo Campora and Girolamo Panissari, left some volume of accounts written by
them or known from the correspondence of Genoese officials. Ideas of earlier
hierarchs can be deduced only through references in papal bulls and secular
documents. Therefore, only for the post-Union period can we compare the im-
age produced by the Papal Curia with the perspective of the local clergy, and the

perspective of clergy with that of the secular power.
1. Clerical view on Eastern Christians

Competitors, christifideles, christiani in
papal bulls and missionary accounts
In their missionary bulls (Cum hora undecima and their analogues®), Ro-
man popes put the flock of Greek Orthodox and Oriental churches on a par
with “pagans” and “saracens”: from the pontiffs’ point of view, Greeks need-
ed preaching as much as people not acquainted with Christianity. Moreover,
among the peoples listed in the Cum hora undecima bull of 1245 Christians of
Eastern churches and confessions such as Greeks, Bulgars, Ethiopians, Syrians,
Jacobites, Nestorians, Georgians, and Armenians made up the biggest part.’ In
the list, there were also peoples of the North Black Sea region who had to some
extent been Christianised by the Greek Church, namely Cumans (Kypchaks),
Alans, Goths, and Zichs (ancestors of the Circassians). As the Eastern clergy,

I use the term “Eastern” referring to the whole Eastern Christianity, including Eastern Or-
thodox and Oriental churches.

Matanié¢ 1957; Guselnikov 2021.

Haluscinskyj 1962, p. 36.
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from the Catholic perspective, induced people to following heretical doctrines,
it was considered as an obstacle on the way of preaching among pagans and as
the self-sufficient target of preaching.

Intense competition between clergy of different confessions is depicted in
the letters of Franciscans from Caffa of 1287 and 1323. In 1286, Ladislaus, the
Franciscan custos of Gazaria, and the guardian Stefan of Caffa baptised Yaylaq,
the great wife of Nogay, in the presence of the Armenian archbishop as well as
of “numerous priests and clerics of Greeks although all of them were reluctant and
unwilling.”® Later, Franciscans of Caffa also complained on “shismatics and her-
etics” in their letters of 1323 that the latters “make many people betray the faith
and even more doubt the faith.” Such mentions contrast with benevolent words
towards Mongol khans and rulers of the Golden Horde who encouraged the
diversity of cults and beliefs.

In papal bulls of 14™ and 15* centuries, all the Eastern Christian popula-
tion of Crimea can occur in one of three ways.® The first and the biggest group
include mentions with clear negative connotations, as schismatics and heretics
wandering in the dark and prone to give in to temptations of the devil. Some
of them who converted to Catholicism managed to renounce such a bleak past,
as did Seth the Armenian around 1370 when he “came to the right path of the
Truth” “from the errors in which he had wandered with others of his people, when
God touched his heart.” It is interesting that even after conversion Seth suffered
from assaults from some Catholics who were not happy with his preaching, al-
though this might have happened not due to prejudice against his background
but rather because he was lay.

Half a century before that, the attention of the pope John XXII was attract-
ed by women that Latin migrants lived with.'’ After getting married and living

6

“Cumque ibi ivissem ego frater Ladizlaus dictus custos una cum fratre Stephano gardiano de
Capha presente archiepiscopo Armenorum cum universo suo clero nec non et Gregorum sacer-
dotibus et clericis quampluribus, licer omnibus reluctantibus et invitis, fuit per manus nostras
baptizata”, Hautala 2019°, 124, 126. The letter of Ladislaus contains the carliest mention of
the Armenian bishop in Crimea.

“Maxime autem que in nostro profectu patimur inpedimenta sunt a scismaticis et hereticis
ibidem xristianis, qui factis nostris resistunt multum suis doctrinis erroneis, quibus multos a

fide faciunt apostatare ac plures in fide dubitare”, Hautala 2019°, 360-361, 367.

To make a comparison, 23 bulls were picked from 1318 to 1424 according to the editions
of Tautu 1952, Tautu 1958, Tautu 1966, Tiutu 1970.

“Dilectus filius Seth de Armenia ... iam octavus annus elapsus est, quod erroribus, in quibus
cum aliis de sua natione dudum deviaverat, Domino tangente cor eius, rectam ingressus est
semitam veritatis”, Tautu 1966, 43 1.

10 Relationships between Latins and local women varied from concubinage with a slave to
official marriage including such exotic practice as temporary marriage under contract: Kar-
pov 2002.
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for some time in the rite and obedience of the Orthodox faith <they> finally,
being seduced by Satan’s tricks, collapse to the previous heresy, falling away from
the true faith, and some of them incline their childven and spouses to the above-
mentioned hervesy for their common loss and big temptation for many people™'.
Not only in the Cum hora undecima bulls and those similar to them but also in
bulls on private issues the word “schismatics” walks hand in hand with “pagans”,
“infidels” and “other enemies of the faith”.

On the other hand, Eastern Christians of Crimea remained “faithful” (Chris-
tifideles) for the papacy. This definition was used in bulls proclaiming indul-
gences in favour of Catholic churches of Caffa.” Such churches as Dominican
Santa Maria de Corona, Armenian Catholic churches of St. Nicholas, St. Peter
and Paul, and St. Jacob, were supposed to be shared spaces for prayer and piety,
attracting Latins as well as all Christifideles.

Finally, facing the hazard common for all Christians, the pope could take
responsibility of the Oriental brethren. In his Laetenter audivimus bulls ad-
dressed to Khan Uzbek, John XXII talked about Christians (christianos) who
had been banned from ringing church bells in the Golden Horde, without any
distinction between Catholics and Non-Catholics.!? It becomes clear from the
second bull of 1323 that it was about Christians in general as there were men-
tioned several churches in Soldaya that had been converted to mosques, while
only one Franciscan church is known to have existed in the town that time.

Acknowledged titles and contender bishops: the case of Caffa

In the period between the Councils of Lyons II and Ferrara-Florence some
separate clerics, congregations, bishoprics and monasteries of Eastern churches
would come to the decision of the union with the Roman church. In Crimea,
the most intensive and fruitful was the Armenian-Catholic movement.'* The
key issues — about two natures and two wills in Jesus Christ, dates of celebra-
tions, and adding water to wine in the Eucharist — would be solved, as the union
had been made, in favour of the Roman church.”® In 1318, presumably under

11 « . . .. .
...matrimonia contraxerunt €t frequenter contrahunt per verba Iegltlme de praesentt, quac

per aliquod tempus cohabitantes cum eis in cultu et observatione fidei orthodoxae, tan-
dem seductae versutiis satanac a veritate fidei descedentes in pristinam haeresim relabuntur,
quarum aliquae interdum ad dictam haeresim protrahunt liberos ac maritos, in suarum et
illorum perniciem et magnum scandalum plurimorum”, Tautu 1952, pp. 14-15.

Tautu 1958, p. 76; Tiutu 1966, p. 24, 427; Tautu 1970, p. 149.

Eubel 1898, p. 148, 254; Tautu 1952, pp. 145-147.

The Union would be discussed by kings and Catholicoi of Cilician Armenia since 1145.
The first attempt to merge occurred on the 7™ synod of Sis in 1307 and caused a schism

12
13
14

among Armenian clergy. Its decisions were approved on the synod of Adana in 1316. See:
Balgy 1878, pp. 32-33, 69-75, 301-335; Mutafian 2004, §31.
Balgy 1878, pp. 70-71.

210

15



Timur Guselnikov

influence of Hieronymus of Catalonia (by that time a bishop without a see re-
siding in Caffa), an archbishop of Solghat called Arakel moved towards the
union, and John XXII sent him instructions on how to celebrate the Eucharist
according to the Latin rite.'* Opponents of the union created their own hier-
archy in the Golden Horde headed by Bogos, the archbishop of Saray."” Their
protégé in Caffa Thadeos, however, moved to the Dominican order by 1322
and became a episcopus Caphensis de Eymenis under Hieronymus."® He became
the only Catholic bishop of Caffa in 1334. Around 1340, another archbishop
of Solghat, Stepanos, influenced by the Franciscans, turned to the union."” He
would be commemorated by both Catholic and Gregorian Armenian scribes

until 1365.

Table 1. The Hierarchy of the Armenian Church ca. 1320 viewed by unionists and
anti-unionists

Roman church and unionists Anti-unionists
Arakel, the archbishop of Armenians Archbishop Bogos
/ |
Stepanos of Saray Bogos, pseudo- bishop Arakel
bishop of Saray

As longas the union of the Armenian Church with Rome would be at least
formally observed, the two church structures would mutually acknowledge ti-
tles of each other: there would be no archbishop in Solghat except the Arme-
nian one and no bishop in Caffa except the Catholic one. But in 1361, the 8%
synod of Sis denounced the union and cancelled all the novelties. This gave
reason to both churches to consider neighbouring sees as vacant and ordain
their claimants. In the last quarter of the 14™ century we find Catholic arch-
bishops of Solghat such as a Franciscan friar Andrew, Giovanni di Saulo and
Bartolomeo Ventura.?’ Documents of the Council of Ferrara-Florence make
it clear that there had been a bishop of Armenians in Caffa before 1438 not

16

Golubovich 1919, p. 45; Tautu 1952, pp. 16-18; Hautala 2019a, pp. 279-282.
17

In 1319, Khachatur the scribe called Bogos of Saray an archbishop: Sargsyan 2010, p. 61;
Eubel 1898, p. 212.

Loenertz 1937, pp. 104-105; Tanase 2010, p. 17; Delacroix-Besnier 1997, p. 125; Hautala
2019b, p. 78.

Tautu 1958, pp. 107-108.

Eubel 1913, pp. 154-155. Friar Andrew is mentioned in the account books of Caffa’s
massaria: Massaria Caffae 1374. Archivio Stato di Genova. Sala 34. 590/1225 (MC1374),
F. 951, 158v; Massaria Caffac 1381. Archivio Stato di Genova. San Giorgio (MC1381),
F.6r, 26v, 271; Massaria Caffae 1386. ASG, Sala 34. N 590/1226. Sala 34/67 (MC 1386),
F. 573w

18

19
20
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acknowledged by Latin bishops®'. Armenian scribes commemorate Karapet as
the bishop of Caffa in 1432-1437.2 Most likely the Armenian bishopric was
established in Caffa after the 8" synod of Sis, approximately in the same time as
friar Andrew appeared in Solghat.

Much less is known about Greek Orthodox priests who turned to the union.
Within the Patriarchate of Constantinople parishes and monasteries of Caf-
fa were subjected to the archbishop (metropolitan since mid-14™ century) of
Sougdaia. Trying to accumulate sources, the Patriarchate could remove a mon-
astery from a metropolis, as they did in 1366 taking the St. Peter’s monastery
in Caffa.” But not after 1393 the pope ordained a Catholic bishop, Bonifacio
de Surdis, to the see of Soldaia-Sougdaia, and after 1400 Catholic bishops com-
pletely replaced the Orthodox ones: there is no evidence of the latters in the
acts of the Patriarchate of Constantinople since then.** Canonical obedience of
Caffa’s Greek monasteries and parishes in 14001438 is obscured.”

2. Encouraging diversity and avoiding scandal: Eastern
Christians for Genoese officials

For the Genoese authorities, religious otherness of Greeks and Armenians
seemed to matter only in the sense that these communities both lived on their
own, and any attempt to interfere in their lives could lead to a big scandal and
ruin fragile social peace. Greeks (and the Orthodox as a whole) were irreplace-
able for defending the city, and many of them would become soldiers, sailors,
centurions and foremen of the city’s militia, and made up a consul’s guard of
orguxii.*® Armenian and Greek communities received gratitude from the Geno-
ese government for their active participation in development and improvement
of the city.”” At the same time, Eastern Christians from the urban lower class-
es posed a threat as they could revolt or merely abandon the city.?® Regarding
Greeks, suspicion should have been even greater after the uprising in Cembalo
in 1433. In august 1455, Consul Tommaso Domoculta had to admit that it
would have been too risky to tax Armenians and Greeks with the tribute to

21

Hofmann 1950, p. 95; Balgy 1878, pp. 157-158; Gill 1959, p. 308.
22

His title was indicated as a “bishopric” or “archbishopric in Caffa”: Sargsyan 2010, N¢140,
p. 144, 146.

Miclosich & Miiller 1860, p. 486.

Berthier-Delagarde 1920, p. 135.

They might have fallen under a Catholic bishop as it was elsewhere in Latin Romania.
Balard 1978, p. 273.

For example, Vigna 1871, p. 277, 347-348.

Vigna 1868, p. 117, 305; Chiperis 1962, pp. 247-248.
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Tatars, given extreme poverty of most of them.”

It is worth mentioning that assessments of officials could have been biased as
well as any other correspondence of managers with their employers. “You know
that this land is populated mostly by Armenians who are the most loyal and good
traders for us, providing great benefits for the city”, wrote consul Domoculta to
new owners of the city, the Bank of St. George, in 1455.%° However, studies car-
ried out on the basis of data from Caffa’s massaria showed that Armenians never
constituted even the second group in the city, yielding to Latins and Greeks.?!
They made up 19% in 1381, and it was, perhaps, the moment of their greatest
presence in Caffa. In the 15 century the city, according to E. Khvalkov, would
become more and more Latinised. The city’s population noted in the books of
Massaria reduced from 1909 in 1381 to 1408 people in 1423 and to 1025 in
1461, and the biggest losses fell on Orthodox and Armenian population.®* It
seems like the consul tended to exaggerate the size of the Armenian community
in the heat of the conflict with the Latin bishop, which was the reason to write
those lines.

Anxious reports about the city’s depopulation seem to be more unbiased as
they were proved by statistical studies. Genoese officials paid their attention to
population losses after withdrawing the colonies to the Bank of St. George and
the raid of Temir-Kaya in 1454.%

While the number and share of the Armenian and Greek population de-
creased, the share of converted people noted in the books of massaria as cazoli-
cus grew up. According to A.L. Ponomarev’s calculations, the macrogroup of
“Armenians” made up 398 people including “Catholics” and Syrians; the mac-
rogroup of “Greeks’, that is all the Orthodox, 570 people.** At the same time,
the number of people noted as cazolicus in the Massaria of 1381 was only eight,
or 0.85% of the whole mass of Eastern Christians and converted Catholics.
E.A. Khvalkov enumerated 125 “Armenians” and 288 “Greeks” in 1423/1424,
not including new “Catholics.” Yet in the next year of 1424/1425 scribes of
the Massaria mentioned 12 people as catolicus, or 2.82% (they made up 11 peo-
ple in 1410). Most likely a certain share of depopulation of the Eastern Chris-
tians fell on people converted to Catholicism: members of one family who bore
Oriental names in 1381 turned to the Catholic Church, called their children

29
30
31
32
33
34
35

Vigna 1868, p. 359.

Vigna 1868, p. 365.

Ponomarev 2000, p. 390; Khvalkov 2015, p. 296.
Khvalkov 2015, p. 293.

Vigna 1868, p. 139, 305.

Ponomarev 2000, p. 386.

Khvalkov 2015, p. 293.
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after Western saints, and those became undistinguishable from the Westerners
in the eyes of scribes and notaries.

Genoese government took measures to halt the out-migration without re-
gard for Church regulations. In their letter of 1466, protectors of the Bank
of St. George paid great attention to mixed marriages. First, they enumerat-
ed privileges that Genoese men who married local girls could gain.*® Such
families were offered a stipend of 1 sommo in a month for up to four years,
provided that they remained in Caffa, did not receive any other payments
from the treasury of Massaria, and the dowry of a bride made up not more
than 100 sommo. Theoretically, the union of a descendant from Western Eu-
rope and a local girl suggested conversion of the bride, but officials from the
Bank were ready to tolerate mixed families where spouses obeyed different
rites and went to different churches, and even apostasy of Latins from Cath-
olic faith. By that moment this law had already been working, and go-getter
Cafhotes abused stipends from the treasury, receiving payments sometimes
for 15 years.”’

3. The council of Ferrara-Florence and its consequences

The Orientals from Caffa at the Council

Armenian delegation at the Council of Ferrara-Florence included vardapet
Sarkis who was a legate of the Catholicos Constantine, bishop Joachim of Pera,
vardapet Markos and vardapet Tovmas O.P.%® as well as interpreter monks Basil
and Narses® — all except the one from Crimea. Armenians arrived to Italy ac-
companied by Giacomo Primadizi and Giovanni da Capistrano in August 1439
when the council was almost completed although all the participants were still
gathered, and after a series of consultations the pope Eugene IV scheduled a
special session on 22 November 1439 where a decree declaring the union of the
churches was signed.” The decree solved all the issues under question unambig-
uously in favour of the Roman church.*!

The joy caused by the Union was great. Beginning in Genoa and continuing
on Chios and in Caffa, Sarkis and Tovmas should have been met with glory and
36
37
38

Vigna 1879, pp. 437-438.

Vigna 1879, p. 438.

Vardapet Tovmas signed as an interpreter and a friar of the Dominican order under the
petition for coordinating the embassy to Italy with the Catholicos: Hofmann 1953, p. 36.
39 Balgy 1878, p. 98; Hofmann 1953, p. 34. As Genoese doge Tommaso Campofregoso would
highlight later, Sarkis and Tovmas travelled to the Council being older people: Hofmann
1950, p. 93.

Balgy 1878, 99-101.

Balgy 1878, 102-124.
214
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generous gifts, and three-day processions were held uniting all the Christians
of a city.** Vardapet Sarkis brought a precious relic from Rome which the pope
had presented him, the Cross with a part of the True Cross of Christ which all
the Armenians regardless their faith treated with particular respect. The rel-
ic remained in Caffa for a while where it was found by Mkrtich Nagash, the
archbishop of Mesopotamia and anti-unionist, who transferred it to the city of
Amed (Diyarbakir).®

As the decree was issued, the pope provided the Armenian delegates with
instructions. If earlier Latin bishops had not recognised the Armenian ones,
treated them as heretics, and banned them from carrying a mitre during proces-
sions, now the pope confirmed the right of Armenians to have their own bishop
in Caffa with all his privileges.* Armenians were allowed to build churches
within the walls of the citadel (“intra menia castri”), their churches were liber-
ated from any land tax (“2b omni gabella soli seu terratici”) which they had ap-
parently had to pay earlier. Armenian bishop also gained the right of the court
over Armenians of Caffa and the whole diocese without resorting to the Latin
bishop or secular power.” Thus, the Armenian Church received in the Gen-
oese possessions the same rights and privileges which earlier only the Roman
Church had enjoyed, while Latin bishops lost a part of their jurisdiction and
proved to be losers in the unionist process.

After the Council of Ferrara-Florence a Greek bishopric was created in East-
ern Crimea subordinated to the unionist Patriarch-Cardinal Bessarion. Protec-
tors of the Bank of St. George indicated consequently three different bishops
and candidates to that see: one unnamed “bishop of Greeks of Caffa” in 1464, a
former archbishop of Amasya, Pachomius, in 1469, and Nicholas from Caffa in
1472.% In his brief, ordaining Nicholas as a new bishop, Sixtus IV mentions his
precise titular residence, the church of Foulloi (ecclesia Fullensis). The pope also
defines the limits of authority of the hierarch: “super grecos Caphe et Soldaie.”™
It seems that after the fall of Constantinople the see of Foulloi was separated
from Sougdaia occupied by Latin bishops, and the bishop of Foulloi assigned in
Rome was in that time the only Greek hierarch in Eastern Crimea, in order to
avoid duplication of titles with Latin bishops of Caffa and Soldaia.*

42
43
44
45
46
47
48

Hofmann 1950, p. 93, 94.

Balgy 1878, p. 159; Sargsyan 2010, pp. 243-245.

Balgy 1878, p. 157.

Hofmann 1950, p. 95; Balgy 1878, p. 158; Gill 1959, p. 308.

Vigna 1871, Doc. 622, 621, 665, 674, 822, 823, 829, 849, 851, 903, 921, 1035, 1063.
Vigna 1871, p. 880.

It was noted already by A.L. Berthier-Delagarde: Berthier-Delagarde 1920, pp. 53-54.
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Table 2. Bishops of Caffa before and after the Council of Ferrara-Florence

Latin bishops of Caffa Greek bishops of | Bishops of Armenians of
Foulloi Caffa
1417 - Gioftredo Cigala
(Martin V)
1432-1437 —Karapet®
1441 - Giacomo Campora 1440 — Malachy
(Eugene IV)
1458 — Girolamo Panissari | Before 1464 — bishop
(Pius II) of Greeks of Caffa
1469 — Pachomius 1466 — Hovanes (inheri-
ting)
1473-1475:
1475 — Battista Fatinanti 1474 - Nicholas Hovanes Karapet
(locum tenens) (legate of
Saﬁds 1) (legate of
Hovanes
VII)

Thus, after the Union of Florence every of the three main Christian com-
munities of Caffa gained the right to have their own bishops acknowledged by
Roman popes. The Greek bishop bore the title of Foulloi, and the Armenian
one that of “the bishop of Armenians of Caffa”

The conflict of jurisdiction

The acknowledgement of Greek and Armenian bishops’ equal status resulted in
prolonged conflict over jurisdictions that all three bishops and secular Genoese
authorities were involved in. Hopes for implementing the Union placed in the
new Latin bishop Giacomo Campora (1441-1458) turned into litigations with
Eastern hierarchs and irritation of Genoese officials. Abundance of repetitive
instructions from Genoa and Rome shows that the council decisions were being
implemented with great difficulty, and the Latin bishop was not eager to recog-
nise the new status of other churches within the city.

The article of the Statute of Caffa (1449) prohibited the Latin bishop to
claim the property and sign documents related to the jurisdiction of anoth-
er bishopric.”® Campora refused to transfer two parishes in Caffa, those of
St. Michael and St. Laurence, to vardapet Tovmas who had received them

4 His title was known as a “bishopric” or an “archbishopric in Caffa”: Sargsyan 2010, N°140,
p. 144, 146.

>0 Vigna 1879, pp. 630-631.
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for his job as an interpreter on the council’! In 1451, Pietro Campofregoso
addressed to the Holy See in order to transfer the Latin bishop. The doge
accused Campora that he had not succeeded in his pastoral mission and was
responsible for the consequences contrary to the Roman faith, namely dis-
cords and controversies.*?

The argument over jurisdiction would remain until the capture of Caffa by
the Osman Turks. In 1464, protectors of the Bank of St. George told the bish-
op of Armenians of Caffa (Malachy) that his power, as well as of the bishop of
Greeks, was limited by matrimonial and spiritual issues.>> However, in the same
year the protectors accused Girolamo Panissari just for the case that seemingly
must have been in his power: the marriage. As can be seen from the letter over
the case of Georgio de Fazio who had married a Greek girl without consent of
her relatives, the Genoese government preferred to completely take under their
control all interfaith marriages and all the cases that could cause outrage among
Non-Catholic communities of the city.** Ironically, they did not consider their
own claims to regulate marriages of Non-Catholics as “interfering”. Neverthe-
less, the Latin bishop who had consecrated the marriage neglected the protec-
tors’ instructions and passed a sentence in favour of de Fazio.>

Limits of equality

Until 1475, Eastern clergy of Caffa remained loyal to the Union of Florence,
which is proved by the procedure of electing and ordaining hierarchs. A candi-
date for the see of Foulloi was discussed and coordinated in Genoa and Rome,
while elections of the Armenian bishop after death of Malachy that divided the
Armenian community would involve consuls Gioffredo Lercari (1471-1473),
Battista Giustiniani (1473-1474), and Antoniotto Cabella (1474-1475)% as
well as Girolamo Panissari®” and protectors of the Bank of St. George. On the
other hand, the expression “schismatics and heretics” remained the easiest way
for the protectors of the Bank to mark Non-Catholics and to emphasise their
otherness.”®

>1 Vigna 1879, pp. 700-701.

52 Delacroix-Besnier 1997, pp. 101-102.
>3 Vigna 1871, p. 278, 279.

> Vigna 1871,p. 469.

> Vigna 1871, p. 496.

3¢ Vigna 1879, p. 103.

:; Vigna 1879, pp. 35-36.

“matrimonia pertinentia ad grecos, armenos aut alios hereticos vel sismaticos in illa urbe ha-
bitantes’, Vigna 1871, p. 469. An in another letter: .. se intromittere in causis spectantibus
grecis et armenis ac aliis hereticis’, Vigna 1879, p. 558.
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Bulls of the 14* century would repeat again and again that clerics who had
turned to the communion with the Roman church enjoyed the clerical privilege
(privilegium clericale) that was, inter alia, immune from secular trial.”” Books
of Caffa’s Massaria provide a clear understanding that Catholic clergy actually
enjoyed this privilege: while Greek and Armenian priests sometimes paid fines
under sentence of a consul,?’ the Catholic ones never did it. The decree of 1439
secured the right of court within their communities for Armenian and Greek
bishops. In practice, however, the immunity of the Eastern clergy remained un-
der question. In 1441, two Greeks identified as papa paid fines. If regarding the
first one, Papa Teofilatus, one may suggest that an honorific title became a part
of a name, Papa Georgius was instead undoubtedly a priest, namely the prior of
the St. John the Forerunner’s church. In October 1441 he paid a fine of 100 as-
pres into account of offences: “Papa georgius grecus rector ecclesie gloriosi percu-
soris® (=praecursoris) grecorum debet nobis pro condemnacione peccantiarum [et
sunt pro duabus condemnatiis de 44 asperos C|.”**

Latins of Caffa got accustomed to sharing the space with Eastern Christians,
and acknowledging their usefulness for the city’s prosperity and defence. Lat-
ins and Non-Latins settled in one quarter, sometimes in one house,”> married
and made deals. But when it came to religious duties of the Genoese officials,
demonstration of the unity after 1439 would not go beyond the customs that
had been shaped in the second or third quarter of the 14™ century. These are
well known traditions of celebrating Epiphany and Easter which Greek priests
and the whole Christian population were involved in.®* Also, the decrees of the
council and the Genoese doge minimally influenced an old city custom of pre-
senting candles to churches which remained unchanged until 1449 when it was
fixed in the Statute of Caffa.®> Lists of dates and churches marked by presenting
candles in 1424-1426 and in 1449 almost completely coincide, with only the
day of St. Fabian and Sebastian being added.® Therefore, although Armenian

59

‘ For example: Haluscinskyj 1962, p. 38
0

For example, Papas Constantinus from the church of St. Theodor and Vassili papas that
Procopi papa vouched for (MC1381, E161v), as well as Avach vocatus monachus (Massaria
Caffae 1424. Archivio Stato di Genova. Sala 34. 90/1232, 1262, 1264 (MC1424), F. 12v).
61 This short note astonishes a reader with a weird wordplay caused by one careless stroke on
“P”: the precursor became a murder...

Massaria Caffac 1441. ASG, Sala 34/45. N 1233, 1228, 1262 (MC 1441), £.207r.

As A.L. Ponomarev has shown, there were no closed ethnic districts in Caffa but all the
areas of the city were inhabited by representatives of different faiths: Ponomarev 2000, p.
441.

Karpov 1993, Balard 2009.

Vigna 1879, pp. 615-618.

Vigna 1879, p. 615, no. 191.
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and Greek churches had gained their recognition from the papacy, the consul
and his assistants were not ready to extend their patronage over Non-Catholic
communities or address alien churches for heaven’s protection.

Examples of intense competition between the three churches as well as re-
maining attitude of Genoese authorities towards “schismatics and heretics” sug-
gest that the church union changed very little in people’s minds, although one
may hardly find a city with conditions more favourable for implementing the
union than Caffa. We are not able to assess the shift of the status of Armenian
and Greek churches before and after the Council but in some aspects such as
arranging celebrations, symbolic duties, and clerical privilege, their position did
not alter at all. Armenian and Greek churches did not become attractive for the
Latins, and the Uniates, Armenians and Greeks, remained aliens for the Geno-
ese authorities. The acknowledgement received in Rome faced a local habit of
disregarding, suspicion and interfering private lives.

ACKNOWLEDGEMENTS

The research is supported by the Ministry of Science and Higher Education of
the Russian Federation, Agreement no. 075-15-2022-1130.

REFERENCES

Balard, M. (1978) La Romanie Génoise (X1le — début du XVe siécle) (Genova).

Balard, M. (1987) “Les Orientaux a Caffa au XVe si¢cle”, Byzantinische For-
schungen 9. (Amsterdam),pp. 223-238.

Balard, M. (2009) “C’est la féte a Caffa (XIIle-XVess.)”, in: R. Shukurov (Ed.)
Mare et Litora. Essays Presented to Sergei Karpov for his 60" Birthday
(Moscow), pp. 493-500.

Balgy, A. (1878) Historia doctrinae Catholicae inter Armenos unionisque eorum
cum Ecclesia Romana in Concilio Florentino (Viennae: Typis Congr. Me-
chitharisticae).

Delacroix-Besnier, C. (1997) Les Dominicains et la chrétienté grecque aux XIVe
et XVe siécles (Rome).

Berthier-Delagarde A.L. (1920) “Issledovanie nekotoryh nedoumennyh vo-
prosov srednevekovja v Tavride®, Lzvestija Tavricheskoj uchenoj arbi-
vnoj komissii 57 (Simferopol), pp. 1-135 / [Beproe-Acaarapa, A.A.
“VlccacpOBaHHME HEKOTOPBIX HEAOYMCHHBIX BOIIPOCOB CPEAHCBEKOBBSI
B Tapuac®, Hssecmus Taspuueckoti yuenosi apxusHoii xomuccuu S7

(Cumdeponoan), 1-135].

219



THE CHURCH AND OTHERNESS

Chiperis A.M. (1962) Vnutrennee polozhenie i klassovaja borba v Kaffe v 50-
70 gg. XV v. / Uchenye zapiski Turkmenskogo gosudarstvennogo universite-
ta im. A.M. Gorkogo, 19, pp. 291-307 / [Iunepuc, A.M. ,Buyrpennee
noaoxeHue u xaaccosas 6opnba B Kadpde B 50-70 rr. XV B Yuensie
3anucKu  TYPKMEHCKOTO — TOCYAAPCTBCHHOTO — YHMBEPCHTETa — HM.
AM. Topskoro, 19,291-307.].

Emanov A. G. (1991) “Latinjane i nelatinjane v Kaffe (XIII-XV vv.)“ v: Kur-
batov G.L. (red.) Iz istorii Vizantii i Vizantinovedenija (Leningrad), pp.
107-116/ [Emanos, A. . “Aatunsue u neaarunsue B Kapde (XII-XV
BB.)", B: KypbarosaI.A. (pea.) Vs ucropun Busantnn u Busantunosepe-
uust (Aenunrpap), 107-116.].

Emanov A.G. (2022) Nebesnyj lerusalim ili Vavilon. Vybor sudby srednevekovoj
Kaffy / Feodosii. [Novaja Vizantijskaja biblioteka. Issledovanija] (Sanke-
Peterburg) / [Emanos A. T. (2022) He6ecnpiit Mepycasum nau BaBuaom.
Bri6op cyab6s1 cpeanesexosoit Kag ot / Peopocun. [Hosast Busantuii-
ckas 6ubanoreka. Mecaeposanms] (Canxr-ITerep6ypr).].

Eubel, C. (ed.) (1898) Bullarium Franciscanum sive Romanorum Pontificum
constitutions, epistolae, diplimata tribus Ordinibus Minorum, Clarissa-
rum, Poenitentium a Sempbz’m Patriarchia Sancto Francisco Institutis ab
courum originibus ad nostra usque tempora concessa. T. V. (Romae: Typis
Vaticanis).

Eubel, C. (ed.) (1913) Hierarchia Catholica medii aevi sive summorum pontifi-
cum, S.R.E. cardinalium, ecclesiarum antistitum series. T. 1. Ab anno 1198
usque ad annum 1431 perducta (Monasterii).

Gill, J. (1959) The Council of Florence (Cambridge).

Golubovich, G. (1919) Biblioteca bio-bibliografica della Terra santa e dell’O-
riente francescano. Tomo III (dal 1300 al 1332) (Quaracchi, Firenze).

Guselnikov T. Nekotorye osobennosti kanonicheskogo prava Katolicheskoj
cerkvi na territorii Kryma v XIII - nachale XIV vv. po dannym pap-
skih bull, Istoricheskij zhurnal: nauchnye issledovanija, 2021, no. 4, pp.
117-136 / [Iyceapnuxos, T.A. (2021) ,Hexoroprie ocobennoctu
KaHOHMYecKoro npasa Karoandeckoit nepksu Ha Teppuropun Kpeiva B
XIIT - nagaae XIV BB. 10 AauHbIM manickux 6yaa®, Ficropudeckuii xypHaa:
HayuHble uccacaoBanus. 2021. Ne 4, 117-136] DOI: 10.7256/2454-
0609.2021.4.36138

Haluscinskyj, T.T. (ed.) (1962) Acta Innocentii PP. IV (1243-1254) [Fontes.
Pontificia commissio ad redigendum codicem juris canonici orientalis.
Series II1. Vol. IV. Tom. I] (Romae).

Hautala R. (2019a) V zemljah “Severnoj Tartarii»: Svedenija latinskih isto-
chnikov o Zolotoj Orde v pravlenie hana Uzbeka (1313-1341) (Kazan)

220



Timur Guselnikov

(Kasanp). / [Xayraaa, P. B semasx “Ceseproit Taprapun»: CpeacHns
AATHHCKUX MCTOYHHKOB O 3oaoroit Opae B mpaBacHHE xaHa Y36eka
(1313-1341)).

Hautala R. (2019b) Franciskancy i dominikancy v Zolotoj Orde: razvitie mis-
sionerskoj dejatelnosti do serediny XIV veka. V: Zolotoordynskoe nasledie:
Materialy VI Mezhdunarodnogo Zolotoordynskogo Foruma «Pax Tatari-
ca: genezis i nasledie gosudarstvennosti Zolotoj Ordy>, Kazan, 26-28 ijun-
ja 2019 g. Vyp. 3. (Kazan), 69-86 [Xayraaa, P. ®panunckannsr u po-
MHHHUKAHIBI B 30A0TOH Opae: pasBUTHE MHCCHOHEPCKOM ACSITEABHOCTH
Ao cepeannst XIV Bexa. B: 3oaoToopasiackoe Hacaeaue: Marepuaasr VI
Mexaynapoanoro 3osoroopabiackoro Qopyma «Pax Tatarica: zenesuc
u Hacaedue 20cydapemeennocmu 3oaomoni Opdor>», Kaszans, 26-28 uwns
2019 2. Buin. 3. (Kazans), 69-86].

Hofmann, G. (ed.) (1950) Acta Camerae Apostolicae et civitatum Venetiarum,
Fervariae, Floventiae, lanuae de Concilio Florentino [Concilium Florenti-
num documenta et scriptores. Series A. Vol. III. Fasc. I] (Roma).

Hofmann, G. (ed.) (1953) Orientalium documenta minora, Vol. I11. Fasc. IIL
[Concilium Florentinum documenta et scriptores. Series A] (Roma).

Hotko S.H. (2016) ”Cherkeso-franki: jetnokulturnaja obshhnost” na styke ci-
vilizacij, Nauchnaja mysl Kavkaza 1, pp. 79-85 / [Xotko, C.X. (2016)
"Yepkeco-ppaHKU: STHOKYABTYPHAsI OOIHOCTD Ha CTHIKE LIMBUAUSBALUN,
Hay4anas mpicap Kaskasa 2016, 1, 79-85. .

Imposicio (1838) “Imposicio Officii Gazariac”, in: Monumenta Historiae Pa-
triae: Leges municipales (Augustae Taurinorum), pp. 305-430.

Karpov S.P. (1993) "Chto i kak prazdnovali v Kaffe v XV v.?%, Srednie veka 56.
(Moskva), 227-233 / [Kapnos, C.IT. (1993) "Yro u kak npaspHOBaAHU B
Kadde B XV 8.2, Cpeanue Bexa 56. (Mocksa), pp. 227-233.].

Karpov, S. (2002) “Mixed marriages in a polyethnic society: a case study of
Tana, 14th — 15th centuries’, in: E. Nikolaou (ed) Toleration and repres-
sion in the Middle Ages : International symposium 10. (Athens), pp. 207-
214.

Khvalkov, LA. (2015) The Colonies of Genoa in the Black Sea Region: Evolution
and Transformation. Thesis obtaining the Degree of Doctor of History
and Civilization of the European University Institute. Vol. I. (Florence).

Loenertz, R. (1937) La Société des Fréres Pérégrinants. Etude sur ['Orient
dominicain. T. 1. [Institutum historicam FF. Praedicatorum. Dissertatio-
nes historicae. Fasc. VII] (Romae).

Matanié, A. (1957) “Bulla missionaria «Cum hora jam undecima» ejusque
juridicum «Directorium apparatus»”, Archivum Franciscanum istoricum

50, pp. 364-378.

221



THE CHURCH AND OTHERNESS

Miclosich, F,, Miiller L. (1860) Acta et diplomata graeca medii aevi sacra et profa-
na. Vol. 1. Acta Patriarchatus Constantinopolitani MCCCXV - MCCC-
CII e codicibus manu scriptis bibliothecae Palatinae Vindobonensis su-
mptus pracbente Caesarea scientiarum academia. T. I. (Vindobonae).

Mutafian, C. (2004) “ L'Eglise arménienne et les chrétientés d’Orient (xiie-
xivesiecle); in: Chemins d’ Outre-Mer. Etudes d'histoire sur la Méditerranée
médiévale offertes & Michel Balard. (Paris: Editions de la Sorbonne) [elec-
tronic source] 05.10.2023, <https://books.openedition.org/psorbon-
ne/3980#toctolnl3>.

Osipian, A. (2015) “Practices of Integration and Segregation: Armenian Trad-
ing Diasporas in Their Interaction with the Genoese and Venetian Col-
onies in the Eastern Mediterranean and the Black Sea (1289-1484)”, in:
Union in Separation: Diasporic Groups and Identities in the Eastern Med-
iterranean (1100-1800) (Viella), pp. 350-351.

Pimenov N. (per.) "Opisanie Chernogo morja i Tatarii, sostavil dominikanec
Jemiddio Dortelli d’Askoli, prefeke Kaffy, Tatarii i proch. 1634 Zapiski
Odesskogo obshhestva istorii i drevnostej 24 (Odessa), ch. 2. Materialy,
pp- 95-178 / [ITumenos, H. (nep.) (1902) "Onucanue Yeproro mopst u
Tarapun, cocraBua sooMuHHKaHel, DMHAANO AopTeAan AACKOAH, IIpe-
dexr Kaddpsr, Tarapuu u npou. 1634 3amucku Opecckoro obijectsa
ucropuu u ApesHocreit 24 (Opecca), 4. 2. Marepuaasy, 95-178.].

Ponomarev A.L. “Naselenie i territorija genujezskoj Kafty po dannym buhgal-
terskoj knigi Massarii — kaznachejstva za 1381-1382 gg”” Prichernomor’e
v srednie veka 4, pp. 317-443 / [[Tonomapes, A.A. (2000) ,,Haceaenue
u teppurtopus renyasckoil Kadpdsr mo panHBIM Oyxrasrepckoil KHUIH
Maccapuu — kasHauericta 3a 1381-1382 rri’ [ IpuuepHomopbe B cpeanne
Beka 4, 317-443. ].

Ripoll, T. (ed.) (1730) Bullarium Ordinis FF. Praedicatorum. T. I1. Ab anno
1281 ad 1430 (Romae).

Sargsyan, T. (2010) Svod armjanskih pamjatnyh nadpisej, otnosjashhihs-
ja k Krymu i sopredel'nym regionam (XIV — XV vv.) (Simferopol) /
[Capresn, T.9. Cop apMsAHCKHX HAMSTHBIX HAATIUCEH, OTHOCSIUXCS K
Kprimy u conpeaeapubim peruonam (XIV — XV B.) (Cumdeponoan).].

Starokadomskaja M.K. (1958) "Russkoe torgovoe naselenie genujezskoj Kafy,
v: Smirnov A.P. (red.) Istorija i arheologija srednevekovogo Kryma (Mosk-
va), pp. 147-154 / [Crapokapomckas, M.K. (1958) "Pycckoe Toprosoe
HaceacHue renyasckoil Kagwr®, B: Cvupros AT (pep.) Mcropus u
apxeoaorus cpeanesexosoro Kpeiva (Mocksa), 147-154. ].

Tanase, T. (2010) “Frére Jérdme de Catalogne, premier évéque de Caffa, et 'O-
rient franciscain”, in: Coulon D. et al. (eds) Espaces et Réseanx en Médi-

222



Timur Guselnikov

terranée Vie-XVIe siécle. Vol. II: La formation des réseaux (Paris), pp.
127-165.

Tatur P. Stranstvija i puteshestvija. Perevod, predislovie i kommentarii L. K.
Masielja Sanchesa. (Moskva) / [Tadyp, IT. (2006) Crpancrsus u my-
temectsus. [lepeBos, mpeaucaosue u kommenrapun A. K. Macueas
Canueca. (Mocksa).].

Tautu, A.L. (ed.) (1952) Acta Ioannis PR XXII (1317-1334) [Fontes. Pontifi-
cia commissio ad redigendum codicem juris canonici orientalis. Series ITI.
Vol. VIL. Tom. 2] (Romae).

Tautu, A.L. (ed.) (1958) Acta Benedicti PP. XII (1334-1342) [Fontes. Pontifi-
cia commissio ad redigendum codicem juris canonici orientalis. Series ITI.
Vol. VIII] (Romae).

Tautu, A.L. (ed.) (1966) Acta Gregorii PP. XI (1370-1378) [Fontes. Pontificia
commissio ad redigendum codicem juris canonici orientalis. Series III.
Vol. XII] (Romae).

Tautu, A.L. (ed.) (1970) Acta Urbani PP VI (1378-1389), Bonifacii PP
IX (1389-1404), Innocentii PP VII (1404-1406) et Gregorii PP XII
(1406-1415) [Fontes. Pontificia commissio ad redigendum codicem ju-
ris canonici orientalis. Series IIL. Vol. XIIL. Tomus I] (Romae).

Vigna, A. (1868) Codice Diplomatico Colonie Tauro-Liguri durante la Signoria
Dell’ Ufficio di S. Giorgio. T.1, Atti della Societa ligure di storia patria, 6.
(Genova).

Vigna, A. (1871) Codice Diplomatico Colonie Tauro-Liguri durante la Signo-
ria Dell’ Uthcio di S. Giorgio. T.IL P.1, Atti della Societa ligure di storia
patria, 7, Parte I. (Genova).

Vigna, A. (1879) Codice Diplomatico Colonie Tauro-Liguri durante la Signo-
ria Dell’ Uthcio di S. Giorgio. TIL P.2, Atti della Societa ligure di storia
patria, 7, Parte II. (Genova).

Timur Guselnikov

Junior Research Fellow

Byzantine Black Sea Region History and Archacology Lab
Sevastopol State University, Ukrain

timgusel@gmail.com

223



